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FOREWORD

APPROACH TO THE STUDY OF THIS BOOK

Galatians is Paul’s vindication of the Gospel of the grace of God from any admixture of law-conditions. A lifetime of
study would be too short to master them. The thoughts are deep, and the student who is not willing to do prolonged and
patient thinking ought not to undertake the book. Each phrase and each verse is of value, and to get at the meat of this
book it must be carefully broken down and analyzed into its component parts. Each phrase must be studied for itself and
then in its relation to the other parts. Analysis is not enough. We must synthesize each phrase to see Galatians as a
whole.

Suggestions for Study

As we undertake this study in Galatians, our primary effort should be to familiarize ourselves with the text itself. This
we may do through careful reading and rereading. Following Dr. James M. Gray in his book, How to Master the English
Bible, we suggest the following five rules for this reading:

(1) Read the whole book at one time, ignoring chapter and verse divisions.

(2) Read it continuously, right through at a single sitting, without break or interruption.

(3) Read it repeatedly, over and over again; not twice, but ten or fifteen times.

(4) Read it independently, without consulting other people's interpretations until you have direct contact and
immediate acquaintance with the book itself.

(5) Read it prayerfully, seeking your interpretation from the Holy Spirit who is present in the subject matter and also
in the heart of the devout reader.

Reading is our First step, but mere reading is not study. Having read the book, we should study it carefully and
purposefully, closing the book from time to time to summarize our study. We will use as our guide in this study, Dr.
White’s commentary on Galatians. Additional books should be consulted where available, and a comparative study
made of the different interpretations.

Some Values to Be Sought

Closely connected with our purpose in reading and with the problems that we face are the values that we seek. First,
we want a working knowledge of the content of the book of Galatians. Then, we want to know its aims and purport.
Finally, we want to lay hold of the message of the book both for its original writing and its present century readers. The
final test of value will be not how much of the text we have mastered, but how much Christ has mastered our lives
through these Studies in Galatians.



ANALYSIS OF THE BOOK OF
GALATIANS

THE EPISTLE TO THE
GALATIANS

THE PAULINE POLEMIC AGAINST
GOSPEL PERVERSION

THIS epistle to "the churches of Galatia” is a kind of
polemic pamphlet rather than an ordinary letter. Yet it
is a letter, atmosphered in the warm emotion and
personal concern of the writer for those to whom he
wrote. The specious and ever-recurring error which it
counters and corrects, and the masterly case which it
presents with equal passion and logic, make it an
arresting little document to all who sense what is at
stake in the struggle to preserve the purity of the
Gospel in the earth. It is an altogether remarkable blend
of Divine inspiration with human skill and fervor.

As we have noted, the nine "Church" epistles
(Romans to 2 Thessalonians) fall into a triform
grouping. This Galatian epistle completes the first
group (Romans, 1 and 2 Corinthians, and Galatians),
which we have called the four evangelical epistles. In
an earlier study we drew attention to 2 Timothy 3:16:
"All scripture is given by inspiration of God, and is
profitable for doctrine, for reproof, for correction”; and
order there indicated, i.e. "doctrine...reproof... we
pointed out that the groups of epistles observe the
correction." Thus, in this first group we have,
distinctively, "doctrine™ in Romans; "reproof" of wrong
practice in Corinthians; "correction™ of wrong doctrine
in Galatians. We may well say, especially to young
converts: Read Romans to be grounded in Christian
doctrine; read Corinthians to be guided in Christian
practice; read Galatians to be guarded against
deceptive error.

C. H. Spurgeon once said: "No man can be a
Christian in these days without being a contro-
versialist." If that was true in Spurgeon's days, it is
even truer now. But it was true right at the beginning,
in Paul's day, as this Galatian letter bears witness. One
of the mighty ways in which Paul fought "the good
fight of the faith" was the writing of his epistles. What
gallant contending for "the truth of the Gospel” they
reveal! We may well thank God for those of them
which have been providentially preserved to us in our

dear old Bible. What mighty argument, what exalted
contending, what nobleness of motive, and what costly
devotion to truth they exhibit! Every one of them
marks a battle fought by the grand apostle on behalf of
Gospel faith and freedom, and this is pre-eminently
true of the Epistle to the Galatians.

In Paul's time the name "Galatia" had two different
usages. More commonly it meant the strip of country
(to the north of Asia Minor) inhabited by the Galatai,
or Galatians (an offshoot of the Gauls); but in a Roman
and imperial sense it was the name of a whole Roman
province, of which the little country of Galatia was but
a part. So the question has arisen as to which Galatia
Paul addresses in his letter. The matter is too
complicated to discuss here. For our own part, after
carefully weighing the pros and cons, we incline to
think that the epistle was sent to the actual country of
Galatia.

Paul’s Visits to Galatia

It is generally agreed, from Paul's words in chapter
4:13— "l preached the Gospel unto you the first [or
former] time"—that he had visited Galatia twice before
he wrote there. The record in the Acts of the Apostles
corresponds with this. We are there told that Paul went
to Galatia on his second missionary tour (Acts 16:6);
and that he paid a second visit there during his third
missionary tour, some three years later (18:23).

The First Visit

About the earlier of these two visits we are told two
notable facts. First, it was occasioned through bodily
iliness. This is brought out clearly: "Ye know how
through of the flesh | preached the gospel unto you at
the first" (Gal. 4:13). Paul apparently had not intended
preaching in Galatia, but he was suddenly smitten by a
violent attack of some malady which evidently affected
his appearance, and which might easily have caused the
Galatians to "despise™ him (4:14). It was to this
sickness that the Galatians owed their knowledge of the
Gospel. (How God overrules seeming setbacks!)
Second, despite this bodily sickness and disfigurement,
the Galatians had welcomed him with a warmth and
responsiveness which were remarkable, even allowing
for their naturally demonstrative Gallic temperament.
"And my temptation, which was in my flesh, ye
despised not, nor rejected, but received me as an angel
of God, even as Christ Jesus .... | bear you record that,



if it had been possible, ye would have plucked out your
eyes, and have given them to me" (4:14, 15). The
melting fervency of the homeless, stricken preacher,
and the sympathetic responsiveness of the hearers, had
outmatched all physical discouragements. Amid their
hearty hospitality the convalescing apostle-evangelist
had lingered probably for several months.

The Second Visit

But Paul's second visit there had been far less
reassuring to him. He had sensed a changed
atmosphere. He had detected unhealthy symptoms
among the Galatian believers which caused him
uneasiness. References to this second visit are not
difficult to detect in the epistle. He had found it needful
at that time to charge them that they should hold as
"accursed" any who perverted the Gospel as it had
come to them from his own lips (1:9). He asks: "Am |
become your enemy because of my speaking the truth
to you?" (4:16)—and these words must refer to his
second visit, for there had been no enmity on his first
visit, and the enmity could not have been occasioned
by the epistle, which they had not yet read! Then again,
he reminds them in his epistle that he had already
needed to warn them—evidently on his second visit—
against excesses and errors (5:21). But it is evident all
through the epistle that Paul is combating some deadly
mischief among the Galatians which he had detected
and denounced, in its beginnings, during his second
visit, and which, alas, had further developed up to the
time of his now writing to them.

The Galatian Error

And what was the main Galatian error? Paul calls it
"another gospel, which is not another" (1:6, 7), and
then adds: "There are some that trouble you, and would
pervert the Gospel of Christ." ... "Another" twice
[used] here, Paul uses two different Greek adjectives
.... the first adjective (heteros) means "another of a
different kind"; whereas the second adjective (allos)
means "another of the same kind." Paul would have the
Galatians definitely to understand that they were being
drawn away, not to a superior form of the same Gospel
(as they gullibly supposed), but to something which
was essentially different. And then, to make his
meaning finally clear, he adds that the real bent of
these troublers was to "pervert" the "Gospel of Christ."
The Greek verb here translated as "pervert" means,
literally, to twist a thing round, or reverse it. In reality
these troublers of the Galatians were not giving them
merely" another Gospel of the same kind," with
supposedly superior features: they were twisting the
one and only "Gospel of Christ," and reversing its
meaning into something which it never meant at all.

Paul does not leave us in any doubt as to the nature
of the Galatian defection. After his opening salutation,
his very first word is: "I marvel that ye are so quickly

removing from Him that called you into the GRACE
OF CHRIST, unto a different gospel." Speaking
summarily, that was both the first and the final thing
about the Galatian failure—they were erring from that
absolutely distinctive doctrine of the one true Gospel,
that the eternal salvation of the soul is altogether of
Divine grace in Christ, apart from religious
observances and human merit-works of every kind.
And what was it to which they were turning? Glance
through the epistle. They were seeking to be "justified
by the law" (5:4). They were toying with the
observance of "days and months and seasons and
years" (4:10). They were yielding to the idea that the
rite of circumcision was necessary (5:2; 6:12, 13).
They were seeking to supplement the work of the Holy
Spirit by law-works of the flesh (3:3). They were
overlaying the simplicity and spirituality of the Gospel
with Judaistic observances; and, indeed, it would seem
that a fairly thorough conformity to the Law of Moses
was becoming insisted on among them (4:21). It was
not that the Gospel was being directly denied; but their
minds were becoming inoculated with legalistic and
ritualistic ideas which destroyed its vital doctrines.

Who were the mischief-makers in Galatia? At the
time when Paul wrote his letter they appear to have
been a group of Galatian believers themselves. Chapter
6:13 speaks of them, in the present tense, as even then
"undergoing" the Jewish rite of circumcision; which
implies that this had not happened to them before, and
that they were Gentiles. Chapter 5:12 perhaps points
the same way: "l would that they which confuse you
would even mutilate themselves" (i.e. Why do they
stop at circumcision if they are so keen on sign-marks
in the flesh? Why not mutilate themselves, as your own
heathen priests of Cybele?). By native temperament
these Gallic people were prone to a demonstrative and
ritualistic type of religion. Nor must we forget that
there was a nucleus of Jews among the Galatian
believers; and these would not find it easy to unlearn
all at once their hitherto bigoted Judaism.

But it seems equally clear that the movement had
been originated by outside interference. The epistle as
a whole leaves us in no doubt that the minds of the
Galatians had been definitely influenced against Paul;
and this could only have come, in the first place, from
outside. It had happened too suddenly and too
emotionally (1:6; 4:14-20) to be the product of a slow
growth from within. When Paul asks, "O foolish
Galatians, who did bewitch you?" (3:1), he clearly has
in mind some definite time and some agency outside
the Galatians themselves which marked the beginning
of the changed attitude toward himself. The same
applies to chapter 5:7: "Ye [all of you] were running
well: who did hinder you?" And the same applies to



chapter 4:17: “They [as distinct from the ‘ye’ of verse
21] zealously seek you in no good way.”

The Judaisers from Jerusalem

There was a group in Jerusalem who were set on
spreading a Judaistic form of Christianity. Acts 15 tells
of the trouble they caused at Antioch. Paul mentions
such in this very epistle (2:12, etc.). He speaks of the
"false brethren" of this sort in Jerusalem (ii. 4). We
know how grievous was the influence of such "false
apostles” upon the church at Corinth (see 2 Cor.).
Some, apparently, carried "letters of commendation” (2
Cor. 3:1). When actual emissaries from Jerusalem were
not sent, contact would be made with leading Jews in
the places where Christian churches had been formed;
and these in turn would get their influence into the
churches through the Jewish converts there. These
Judaisers were the party whose representatives
followed everywhere in the wake of Paul, undermining
his work (Satan's ministers as "angels of light"!). It was
these who from time to time nearly broke the apostle's
heart, yet at the same time roused his intensest
indignation. At Corinth the attack was mainly on Paul's
apostleship: it was against Paul in a personal sense. In
Galatia the attack was rather on Paul's doctrine, as the
epistle shows by implication al through; though in
Galatia too there had been no hesitation to disparage
the apostle himself (see fore note to this present study).

To Paul the issue was as vivid as it was absolutely
vital—the very Cross of Christ itself was imperilled by
this plausible legalism of the Judaisers: for "IF
RIGHTEOUSNESS COME BY THE LAW, THEN
CHRIST IS DEAD IN VAIN" (Gal. 2:21).

The Epistle Itself

We pass now from these preliminary considerations,
to the epistle itself. It has been said with some truth
that "in a writer like Paul," any analyzing of his epistles
into "systematic arrangement” must be "more or less
artificial," especially where (as if Galatians) he is
"stirred by deep feelings." Yet although Paul's epistles
are a closely woven whole, their main thought-
movements are always distinct and orderly. This is so
with the Epistle to the Galatians. It runs in three clear
movements of two chapters each. This is noticeable
almost at a first reading. The first two chapters are a
narrative (pertaining to Paul himself). The next two
chapters are a discussion (pertaining to the Gospel).
The remaining two chapters are an exhortation
(pertaining to the Galatian believers). In other words,
the first two chapters are personal; the middle two are
doctrinal; the last two are practical.

But what is the purpose in each of these three parts?
That is what we are after every time in these present
studies. We are not concerned with analysis for its own
sake, however minute and careful, but only from an

interpretative point of view. It is the drift, the point, the
significance, which we are after, in any given passage.

Chapters 1 and 2.

Look, then, through the first two chapters of
Galatians—the part where we have personal narrative.
Why does Paul give this account of his movements?
The usual idea is that he is here defending his
apostleship: but if we are to be strictly exact, that rather
misses the real purpose here. Read the chapters
carefully again: Paul is here proving the genuineness,
the authenticity of the Gospel which he preached.

He begins by saying that his apostleship was neither
from nor through man, but of God (1:1). His Gospel
was "not after men," for he had neither received it nor
been taught it of men—it had come by direct Divine
revelation (verses 11, 12). And after he had received
this direct revelation and commission he had "con-
ferred not with flesh and blood" (verse 16). He
certainly could not have got his Gospel second-hand
from the other apostles (as his detractors were
apparently alleging), for he had not gone up to
Jerusalem at that time to see them (verse 17); and even
when later, after the expiry of three years, he had gone
up on a short visit, he had seen only Peter and James
(verse 19). And, even after that, he had remained still
unknown by face to the churches in Judaea (verses 22,
23). So there can be no doubt as to Paul's purpose here.
It is to show that the Gospel which he preached was
genuine as to its origin.

Chapter 2. continues this same authentication, but
with a different emphasis. This Gospel which in all
genuineness (1:20) Paul had received direct from God
he had later compared and checked off among the other
apostles. Fourteen years after his first visit to Jerusalem
he had gone there again for that very purpose (2:1, 2);
and there had been thorough concurrence between
them and himself (verses 6-10). So complete had been
their agreement and mutual understanding as regards
the central doctrine of salvation solely and wholly by
grace, that when Peter and others, on a later occasion
at Antioch, had lapsed into Judaistic behaviour Paul
had been able to rebuke him on the very basis of that
common understanding (2:11-21); so that the
circumstantial "difference” between them had really
been turned into another evidence of the underlying
agreement which existed as to the true nature of the
Gospel. Thus both by comparing (2:1-10) and by
contesting (11-21) Paul had proved his Gospel to be
identical in nature with what the other apostles
preached.

Here, then, in chapters 1. and 2., we have the
AUTHENTICITY of the Gospel: (a) as to its origin, in
chapter 1; and (b) as to its nature, in chapter 2.
Moreover, these two chapters are important as showing
the basic identity of the Gospel preached by Paul,



Peter, and the other apostles. Beware of some today
who playoff "Pauline" wversus "Petrine" versus
"Johanine"!

Chapters 3 and 4.

We turn on to chapters 3. and 4. What is the real
point of the theological argument here? Well, to begin
with, we cannot but observe that Paul’s attitude
throughout is that of sheer surprise. He speaks as
though it is almost incredible to him that anyone should
turn back from the glorious liberty and superiority of
the Gospel to the bondage and beggarliness of
legalism. His first words are: “O foolish Galatians, who
did bewitch you?”—as though he could only attribute it
to some strange hypnotic spell. He picks up that word
“foolish” again in verse 3: “Are ye so foolish?—having
begun in the Spirit, do ye now attempt perfection
through the flesh?” And again, in 4:9, he asks: “How
turn ye back again to the weak and beggarly elements
whereunto ye desire to be in bondage again? ” It is as
though Paul feels almost nonplussed. Indeed, he
actually says as much in 4:20: “I stand in doubt [am
perplexed] of you.”

All through these two chapters Paul is showing the
superiority of the Gospel over Judaism; of "the Spirit”
over “the flesh” (3: 3) ; of “faith” over “works” (3:2);
of being “justified” over being held by law (verses 8,
11); of being “blessed” over being “cursed” (verses 9,
10); of the “promise” in Abraham over the command
through Moses (verses 12-14); of the Abrahamic
covenant over the Mosaic covenant (verses 16-22); of
maturity over tutelage (verses 25, 26); of sonship over
bondmanship (3: 26; 4:6); of “adoption,” i.e. of adult-
sonship status and privilege, over legal infancy, with its
inability to inherit (4:1, 3, 5); of liberty over bondage
(4:8, 21-31). What superiority indeed is all this! And
what strange folly to lapse into legalism again!

Note, also, that while this one theme, the superiority
of the Gospel, unites both these chapters, each strikes
its own emphasis. A careful reading of chapter 3, will
disclose that the focus-point is in the Words of verse 7:
“Know, therefore, that they which be of faith, the same
are the sons of Abraham.” The “therefore” denotes
inference from what precedes. What do the earlier
verses say? It was by faith that the Holy Spirit had been
received; and that was the unarguable evidence of
sonship. The rest of the chapter expands this: (a) Christ
redeemed us from the curse of the Law that the
promise of the Spirit might be fulfilled to us through
faith (see verses 10-14). (b) The giving of the Law did
not override the Abrahamic promise (verses 15-29).
The chapter closes with a reiteration of its special
emphasis: “Ye are all sons of God through faith in
Jesus Christ” (verse 26); “If ye are Christ’s, then are ye
Abraham’s seed” (verse 29). So the emphasis in this
third chapter is on “sonship.” In other words, here is

the superiority of the Gospel demonstrated by the
superior new relationship into which it brings us.

In chapter 4 the emphasis is on the privileges of this
sonship. Taking up from that word “heir” in the last
sentence of chapter 3, Paul now stresses that to be a
son is also to be an heir (see verses 1, 7, 30). Two
words here sum up the believer’s sonship privileges—
“adoption” (verse 5) and “shall not be heir”
[inheritance] (verse 30). The Greek word here rendered
“adoption” (as elsewhere in Paul’s epistles) does not
mean adoption in the common English sense of taking
some orphan child to be one’s own. It refers rather to
adult sonship, to the coming of legal age, and the
privileges which this confers. In Paul’s day the
reaching of adult sonship and legal heirship was
commonly attested by public ceremony [bar mitzvah at
age thirteen]. The public attestation of the sonship of
believers is yet to be (see the word “adoption” in
Romans 8:18-23); but already we enter into the
privileges of adult sonship in a spiritual sense, because
(as here, in Galatians 4: 6, 7) “God hath sent forth the
Spirit of His Son into your hearts, crying, Abba Father.
Wherefore, thou art no more a servant, but a son; and if
a son, then an heir of God through Christ”.

Paul is amazed that the Galatians could listen to a
“different” Gospel which would cheat them of these
privileges; and he would have them realize sharply that
their bewitching new teachers were playing that very
trick on them: “They zealously seek you in no good
way; nay, they desire to shut you out” (verse 17).

Finally he expounds the allegory of lIsaac and
Ishmael (verses 21-31). Believers, so to speak, are
Isaac, to whom the inheritance in Abraham belongs;
whereas to be under the Law is to be Ishmael, the son
of the bondwoman, and rejected from the inheritance
(verse 30. The inheritance here spoken of is that of the
promises (3:14, 16-22, 29, etc.).

So, then, in chapters 3 and 4 we have the
SUPERIORITY of the Gospel: (a) in the new relation
which it effects, as in chapter iiii., and (b) in the
privileges which it confers, as in chapter 4.

Chapters 5 and 6.

In the last two chapters we have Paul's exhortation to
the Galatians. What is the gist of it? The opening verse
tells us: “Stand fast, therefore, in the liberty wherewith
Christ hath made as free.” These two chapters concern
our liberty in Christ in its practical application to life
and conduct. There is nothing intricate about the
passage. A few comments will suffice. Any careful eye
will notice that two aspects of this liberty are spoken of
here.

First, in chapter 5:1-15, it is the liberty of a love-
service instead of a law-bondage. In verses 2 to 12,
which are practically a parenthesis, Paul shows with a
new drastic finality the alternative to this liberty in



Christ: it is to be “debtors to the whole law" and to be
“fallen away from grace.” Then, at verse 13,
connecting up again with verse 1, he shows that the
true liberty of the Gospel is the liberty of love, not of
license (in answer, probably, to the insinuations of the
false teachers, that Paul's doctrine of so-called liberty
gave license for sin).

Second, this liberty of the Gospel is the liberty of
“the Spirit” in the place of bondage to “the flesh.” This
is brought out in the passage 5:16-6:10. No comment is
needed here on these verses. At the end of chapter 6
verses 11 to 18 are really a postscript. Thus in chapters
5 and 6 we have the LIBERTY of the Gospel: (a) the
liberty of love-service instead of bondage to the law, as
in 5:1-15; and (b) the liberty of the Spirit instead of
bondage to the flesh, as in 5:16-6:10.

We may now set out our results in a brief analysis;
but before doing so we ought to ask ourselves: What is
the key idea running through this Galatians epistle?
There can be only one answer. It is LIBERATION
THROUGH THE GOSPEL. The word “liberty” in
different grammatical forms (sometimes translated as
“free”) comes some ten times in the epistle. The basis
of our liberty is given in chapters 1 and 2, which
demonstrate the genuineness of the Gospel and prepare
for the doctrinal discussion which follows. Then the
truth of our liberty is thrashed out in chapters 3. and 4.
And, finally, the true effect of our liberty is shown in
chapters 5 and 6. The climax-note is struck at chapter
5:1: “STAND FAST, THEREFORE, IN THE
LIBERTY WHEREWITH CHRIST HATH
LIBERATED US.”*

Authorship, Occasion, Contents.?

1. Authorship. — With regard to the genuineness and
authenticity of this epistle, no writer of any credit or
respectability has expressed any doubts. Its Pauline
origin is attested not only by the superscription which it
bears (<480101>Galatians 1:1), if this be genuine, but
also by frequent allusions in the course of it to the great
apostle of the Gentiles (<480113>Galatians 1:13-23;

1 J. Sidlow Baxter, EXPLORE THE BIBLE, Vol. 6,
(Zondervan Publishing House, Grand Rapids, Ml.,
1979), pp. 139-148. Hereafter referred to as
[BAXTER].

2 John McClintock and James Strong, CYCLOPEDIA
OF BIBLICAL, THEOLOGICAL AND
ECCLESIASTICAL LITERATURE, Vol. IIl, The
Book of Galatians, pp. 38-45. Hereafter referred to as
[MCCLINTOCK].

® These reference numbers have been left in and are in
accordance with Strong’s Bible verse referencing: “48”
is the forty-eight Bible book—Galatians, and “0101” is
the verse reference—chapter 1, verse 1.

2:1-14). It is corroborated also by the style, tone, and
contents of the epistle, which are perfectly in keeping
with those of the apostle’s other writings. The
testimony of the early Church on this subject is most
decided and unanimous (see Lardner, Works, volume
2). Besides express references to the epistle (Irenaeus,
Haer. 3:7, 2; 5:21,1; Tertullian, De Praescr. ch. 60,
al.), we have one or two direct citations found as early
as the time of the apostolic fathers (Polyc. ad
Philippians chapter 3), and several apparent allusions
(see Davidson, Introd. 2:318 sq.). The attempt of
Bruno Bauer (Kritik der Paulin. Briefe, Berlin, 1850)
to demonstrate that this epistle is a compilation of later
times, out of those to the Romans and to the
Corinthians, has been treated by Meyer with a
contempt and a severity (Vorrede, page 7; Einleit. page
8) which, it does not seem too much to say, are
completely deserved.

2. Occasion, etc. — The parties to whom this
characteristic letter was addressed are described in the
epistle itself as "the churches of Galatia"
(<480102>Galatians 1:2; comp. <480301>Galatians
3:1) in Asia Minor, otherwise called Gallogriecia
(Strabo, 12:566) — a province that bore in its name its
well-founded claim to a Gallic or Celtic origin
(Pausanias, 1:4), and that now, after an establishment,
first by predatory conquest, and subsequently by
recognition but limitation at the hands of neighboring
rulers (Strabo, 1.c.; Pausanias, 4:5), could date an
occupancy, though not an independence, extending to
more than three hundred years; the first subjection of
Galatia to the Romans having taken place in B.C. 189
(Livy, 38:16 sg.), and its formal reduction (with
territorial additions) to a regular Roman province in
A.D. 26. See GALATIA. Into this district the Gospel
was first introduced by Paul himself (<441606>Acts
16:6; <480108>Galatians 1:8; 4:13, 19). Churches
were then also probably formed, for on revisiting this
district some time after his first visit it is mentioned
that he "strengthened the disciples" (<441823>Acts
18:23). These churches seem to have been composed
principally of converts directly from heathenism
(<480408>Galatians 4:8), but partly, also, of Jewish
converts, both pure Jews and proselytes. Unhappily,
the latter, not thoroughly emancipated from early
opinions and prepossessions, or probably influenced by
Judaizing teachers who had visited these churches, had
been seized with a zealous desire to incorporate the
rites and ceremonies of Judaism (especially
circumcision, <480502>Galatians 5:2, 11, 12; 6:12 sq.)
with the spiritual truths and simple ordinances of
Christianity. (See Cruse, De statu Galatarum, etc.,
Hafn. 1722.) So active had this party been in
disseminating their views on this head through the
churches of Galatia, that the majority at least of the



members had been seduced to adopt them
(<480106>Galatians 1:6; 3:1, etc.). To this result it is
probable that the previous religious conceptions of the
Galatians contributed; for, accustomed to the worship
of Cybele, which they had learned from their neighbors
the Phrygians, and to theosophistic doctrines with
which that worship was associated, they would be the
more readily induced to believe that the fullness of
Christianity could alone be developed through the
symbolical adumbrations of an elaborate ceremonial
(Neander, Apostolisches Zeitalter, 2d edit. page 400). It
would seem that on his last visit to this region, Paul
found the leaven of Judaism beginning to work in the
churches of Galatia, and that he then warned them
against it in language of the most decided character
(<480109>Galatians 1:9; 5:3). From some passages in
this epistle (e.g., <480111>Galatians 1:11-24; 2:1-21)
it would appear also that insinuations had been
disseminated among the Galatian churches to the effect
that Paul was not a divinely-commissioned apostle, but
only a messenger of the church at Jerusalem; that Peter
and he were at variance upon the subject of the relation
of the Jewish rites to Christianity; and that Paul himself
was not at all times so strenuously opposed to those
rites as he had chosen to be among the Galatians. Of
this state of things intelligence having been conveyed
to the apostle, he wrote this epistle for the purpose of
vindicating his own pretensions and conduct, of
counteracting the influence of these false views, and of
recalling the Galatians to the simplicity of the Gospel
which they had received. The importance of the case
was probably the reason why the apostle put himself to
the great labor of writing this epistle with his own hand
(<480611>Galatians 6:11).

3. Contests. — The epistle consists of three parts. In
the first part (1, 2), which is apologetic, Paul vindicates
his own apostolic authority and independence as a
directly-commissioned ambassador of Christ to men
and especially to the Gentile portion of the race. After
an address and salvation, in which his direct
appointment by heaven is distinctly asserted
(<480101>Galatians 1:1), and a brief doxology
(<480105>Galatians 1:5), the apostle expresses his
astonishment at the speedy lapse of his converts, and
reminds them how he had forewarned them that even if
an angel preached to them another gospel he was to be
anathema (<480106>Galatians 1:6-10). The gospel he
preached was not of men, as his former course of life
(<480111>Galatians 1:11-14), and as his actual history
subsequent to his conversion (<480115>Galatians
1:15-24), convincingly proved. When he went up to
Jerusalem it was not to be instructed by the apostles,
but on a special mission, which resulted in his being
formally accredited by them. (<480201>Galatians 2:1-
10); nay, more, when Peter dissembled in his
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communion with Gentiles, he rebuked him, and
demonstrated the danger of such in consistency
(<480211>Galatians 2:11-21). In the second part (3, 4),
which is polemical, having been led to refer to his zeal
for the great doctrine of salvation by the grace of God
through faith in Christ, the apostle now enters at large
upon the illustration and defense of this cardinal truth
of Christianity. He appeals to the former experience of
the Galaties. and urges specially the doctrine of
justification, as evinced by the gift of the Spirit
(<480301>Galatians 3:1-5), the case of Abraham
(<480306>Galatians 3:6-9), the fact of the law
involving a curse, from which Christ has freed us
(<480310>Galatians 3:10-14), and, lastly, the prior
validity of the promise (<480316>Galatians 3:16-18),
and that preparatory character of the law
(<480319>Galatians 3:19-24) which ceased when faith
in Christ and baptism into Him had fully come
(<480325>Galatians 3:25-29). All this the apostle
illustrates by a comparison of the nonage of an heir
with that of bondage under the law: they were now
sons ands inheritors (<480401>Galatians 4:1-7); why,
then, were they now turning back to bondage
(<480408>Galatians 4:8-11)? They once treated the
apostle very differently (<480412>Galatians 4:12-16);
now they pay court to others, and awaken feelings of
serious mistrust (<480417>Galatians 4:17-20); and yet,
with all their approval of the law, they show that they
do not understand its deeper and more allegorical
meanings (<480421>Galatians 4:21-31). In the third
part (5, 6), which is hortatory and admonitory, the
Galatians are exhorted to stand fast in their freedom,
and beware that they make not void their union with
Christ (5:1-6): their perverters, at any rate, shall be
punished (<480507>Galatians 5:7-12). The real
fulfilment of the law is love (<480513>Galatians 5:13-
15): the works of the Spirit are what no law condemns,
the works of the flesh are what exclude from the
kingdom of God (<480516>Galatians 5:16-26). The
apostle further exhorts the spiritual to be forbearing
(<480601>Galatians 6:1-5), the taught to be liberal to
their teachers, and to remember that as they sowed so
would they reap (<480606>Galatians 6:6-10). Then,
after a noticeable recapitulation, and a contrast between
his own conduct and that of the false teachers
(<480611>Galatians 6:11-16), and an affecting
entreaty that they would trouble him no more
(<480617>Galatians 6:17), the apostle coaseludes with
his usual benediction (<480618>Galatians 6:18).

OUTLINE OF THE BOOK OF
GALATIANS



by Donald K. Campbell—Hereafter referred to as

[CAMPBELL].
OUTLINE
I. Introduction (1:1-10)
A The salutation (1:1-5) B. A life apart from license (5:13-1S)
B. The denunciation (1:6-10) C. A life according to the Spirit (5:16-26)
1. Personal: A Defense of Paul's Authority (1:11-2:21) 1. The promise of victory over sin (5:16-18)
A. He was independent of the apostles (1:11-24) 2. The peril to victory over sin (5:19-21)
1. Thesis: Paul's gospel was a revelation (1:11-12) 3. The power for victory over sin (5:22-23)
2. Events before Paul's conversion (1:13-14) 4. The provision for victory over sin (5:24-26)
3. Events at Paul's conversion (1:15-16a) D. Alife of service (6:1-10)
B. Events after Paul's conversion (1:16b-24) He was 1. Toward the Christian who has sinned (6:1)
recognized by the apostles (2:1-10) 2. Toward the Christian who is burdened (6:2-5)
C. He rebuked the reputed chief of the apostles (2:11-21) 3. Toward the pastor-teacher (6:6-9)
111. Doctrinal: A Defense of Justification by Faith (chaps. 4. Toward all men (6:10)
3-4) V. Conclusion (6:11-18)
A.Vindication of the doctrine (chap. 3) A. Paul's autograph (6:11)
1. By the experience of the Galatians (3:1-S) B. Paul's adversaries (6:12-13)
2. By the example of Abraham (3:6-9) C. Paul's boast (6:14-16)
3. By the effect of the Law (3:10-12) D. Paul's benediction (6:17-18)
4. By the work of Christ (3:13-14)
5. By the permanence of faith (3:1S-18)
6. By the purpose of the Law (3:19-2S)
7. By the believer's present position (3:26-29)

B. Illustration of the doctrine (chap. 4)
I. A legal illustration (4:1-7)
2. A personal plea (4:8-20)
a. An appeal not to turn to legalism (4:8-11)
b. An appeal to remember their relationship (4:12-
16)
c. An appeal to consider Paul's attitude toward
them
(4:17-20)
3. A biblical illustration (4:21-31)
a. The historical facts (4:21-23)
b. The allegorical interpretation (4:24-27)
c. The personal application (4:28-31)
IV. Practical: A Defense of Christian Liberty (5:1-6:10)
A. A life apart from Law (5:1-12)
1. Turning to Law ruins grace (5:1-2)
2. Turning to Law makes man a debtor (5:3)
3. Turning to Law is to fall away from grace (5:4-6)
4. Turning to Law hinders the progress of believers
(5:7-10)
5. Turn Turning to Law removes the offense of the
Cross (5:11-12)

END OF SAMPLE
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COMMENTARY ON GALATIANS

Introduction: The Galatian Epistle is an Epistle
written by Paul to the Churches of Galatia to neutralize
and correct the teaching of Jews who had brought in a
mixture of law and grace for salvation. Salvation is by
faith alone completely apart from the works of the law.
We will let Paul set that record straight as we move
through this book verse by verse.

GALATIANS, CHAPTER ONE

Galatians 1:1°

"Paul, an apostle, (not of men, neither by man,
but by Jesus Christ, and God the Father, who raised
him from the dead;)

1. "Paul, an apostle” Paul identifies himself as the
author of the epistle. "Paul" is a Roman name and
means “little." His Hebrew name was Saul which
means "ask for." How he obtained the name Paul we do
not know. He probably had both names from
childhood. He was a Jew and was born a Roman citizen
(Acts 22:27-28). W. E. Hogg and C. F. Vine® say,
"While he is presented as laboring among the Jews,
Luke refers to him by his Jewish name, but as soon as
the Apostle has fairly begun his work among the
Gentiles, the historian drops the Jewish name and
speaks of him hence forth exclusively as Paul.”

2. "Not of men" Paul refers to any body of men who
might be assumed to have authority to appoint apostles,
such as the Twelve, or the Council at Jerusalem, etc.

3. "Neither by man" refers to any person who might
act on behalf of such a body, as Ananias, through
whom the Lord worked in baptizing Paul and giving
him instructions.

4. "But by Jesus Christ" Jesus met Paul on the road
to Damascus. This meeting did not only involve his
salvation but also a call to the Apostleship; Acts 9:8-
15.

5. "And God the Father" The mention of the Father
shows the unity of the authority and action of the
Father and Son corresponding with their unity of Being
in the Godhead.

6. "Who raised him from the dead" In the former
statements, the Father and Son are intimately
associated; here they are as sharply distinguished. It
was the Son Who died; it was the Father Who raised
Him from the dead. This same distinction is made in

* This commentary is taken almost exclusively from
Dr. Earl White’s Commentary on Galatians.

5 C. F. Hogg and W. E. Vine, THE EPISTLE TO THE
GALATIANS WITH NOTES EXEGETICAL AND
EXPOSITORY, Kregel Publications, Grand Rapids.
1921), on Gal 1:1; hereafter referred to as [VINE].
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John 1:1. The word "raised" is an aorist [simple past
tense], active [means the subject is doing the action],
Ptc [participle—a verbal {revealing an action}-
adjective {reveals the One doing the action}]. The
aorist tense means He [God the Father] raised Him
[Jesus Christ] once for all. The active voice means that
He did it Himself. He did not work through an agent
such as like an angel.

[The King James Version of the Bible has some
sentences in parenthesis () and italicized words that
were added by the King James translators to emphasize
the meaning of the Hebrew or Greek text.]

SUMMARY OF PAUL'S APOSTLESHIP

1) He was called to the Apostleship; Rom. 1:1.

2) He was an Apostle to all nations; Rom. 1:5.

3) He calls himself an Apostle of the Gentiles; Rom.

4) His apostleship was sealed by God's blessings
upon him; 1 Cor. 9:2; 2 Cor. 12:12.

5) Paul considered himself the least of the Apostles;
1Cor. 15:9.

6) Paul claimed he was not behind the chiefest
apostles so far as knowledge is concerned; 2 Cor.I1:5;

7) Paul was instructed [and trained] by the Lord for
the apostleship in Arabia; Gal. 1:17 -19.

8) Paul said, "I am ordained a preacher, and an
apostle;" 1 Tim. 2:7; Galatians 1:2.

"And all the brethren which are with me, unto the
churches of Galatia:"

1. "And all the brethren which are with me" Paul
distinguishes here between his associates in labor and
the Church in Rome, the city from which he wrote.
Paul was usually accompanied by a little band of
fellow workers; Acts 20:4. This also suggests that these
are with him in what he is about to say.

2. "Unto the churches of Galatia" This is the only
letter written by Paul addressed to a group of churches.
So this means that this letter is to be shared by all the
Galatian churches. This eventually became true of all
the epistles under the inspiration of the Holy Spirit.

Galatians 1:3

"Grace be to you and peace from God the Father,
and from our Lord Jesus Christ,"

1. "Grace [a Greek greeting] be to you and peace"
"Grace" is the unmerited favor of God. It is not just a
Greek greeting but also a reminder of the grace that
saves. Here Paul is reminding them that grace is God's
attitude toward them in their daily lives. One of the
great truths for the Christian today is that God does not
deal with us on the basis of merit. We are constantly in
need of His grace to enable us to effectively serve Him.
The Hebrew word translated "peace,” [a Hebrew
greeting] is associated with grace in Paul’s statement.
Peace is the result of grace. God wants His people to
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experience His peace. Jesus said, "Peace | leave with
you, my peace | give unto you: not as the world giveth,
give | unto you. Let not your heart be troubled, neither
let it be afraid." [John 14:27]

2. "From God the Father, and from our Lord Jesus
Christ" Here Paul associates the Father and the Son as
the source of grace. He also uses the possessive plural
pronoun "our." Jesus belongs to us. Paul and his
associates share in a common faith with the Galatian
brethren.

Galatians 1:4

"Who gave himself for our sins, that he might
deliver us from this present evil world, according to
the will of God and our Father:"

1. "Who gave himself for our sins" The word "gave"
is an aor. act. ptc. and means He did it once for all in
the past. It is history. The word "himself' means that He
did not offer an animal sacrifice for our sins. He said,
"1 am the good shepherd: the good shepherd giveth his
life for the sheep." (John 10:11). And again He said,
"No man taketh it from me, but | lay it down of myself.
| have power to lay it down, and I have power to take it
again. This commandment have | received of my
Father. (John 10:18). "Our sins" refers to Paul, his
associates and all the Galatian brethren. It also refers to
everyone who has been saved by the grace of God.
"Our sins" also means that He did not just die for
Adam's sin. He died for every sin we commit.

2. "That He might deliver us from this present evil
world" The verb is an aor. mid. [The middle voice
represents the subject as acting in some way that
concerns itself, or as acting upon something that
belongs to itself.]® subj. [The subjunctive mood
expresses a contingent or possibility; God's deliverance
is contingent upon our obedience to His will]. The
word "deliver" means, "To pluck out of, to rescue as
from danger." The middle voice suggests that He who
thus delivers us has an interest in the result of His own
act. He has plans for our future that not only benefit us,
but also Him. The subjunctive mood is potential. It
means that in His death He provided salvation for all.
But all will not come to Him. This a sad commentary
on the hardness of man's heart. The words, "This
present evil world," describes the place where the
rescue is made. Jesus came into this present evil world.
The depth of human depravity was proven when the
Son of God was rejected and crucified like a common
criminal.

3. "According to the will of God and our Father"
This refers to the deliverance and the means of
accomplishment. "God" is the God of all men; Num.

®J. Gresham Machen, NEW TESTAMENT GREEK
FOR BEGINNERS, (The Macmillan Co., New York,
1957), p, 57. Hereafter referred to as [MACHEN].
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16:22; Acts 17:22-31. "Our Father" means that He is
more than God to us. We have been born of God. We
can correctly say, "Our Father who art in heaven."

Galatians 1:5

"To whom be glory for ever and ever. Amen."

1. "To whom" i.e. God the Father. It is like
Ephesians 3:21: "Unto him be glory in the church by
Christ Jesus throughout all ages, world without end.
Amen."

2. "Be glory". Liddell and Scott’ interpreted
LOXISsIH<THA= "glory” primarily meaning "an
opinion: expectation™ and when applied to God is His
"beauty, power, or honor; a quality of God's character
that emphasizes His greatness and authority"” is that in
anything that calls for praise. What is stated in verse 5
is what makes the believer ecstatic with praise to God.

3. "For ever [Z5)} *MIS5™”] and ever [SSXeMem]" is
literally.. "unto the ages of ages." [SS)X M is also
translated “eternal” in John 3:15 and “everlasting” in
3:16.] What is meant here is infinity, eternity, and
unendingness [end without end]. Everything that we
have to do with has a beginning and an end. The
[evolutionists] speak of the earth as being 4 billion
years old. Even though that is old, they perceive it to be
a beginning. They perceive the universe to be much
older, but even that has a beginning. So when you
speak of infinity or eternity, it is difficult for man to
comprehend it. What man can't comprehend, he rejects
and debates.

Galatians 1:6

"I marvel that ye are so soon removed from him
that called you into the grace of Christ unto another
gospel:"

1. "I marvel that ye are so soon removed" The word
"marvel" is a pres. act. ind. that means, "surprise at the
unexpected.” With the present tense Paul is saying "1
continue in a condition of surprise. The words, "ye are
so soon removed," is the translation of one word,
metatithemi, which means, "to remove a person or
thing from one place to another.” It is a term used of
military desertion, which was punishable by death. It is
a pres. pass. ind. which means Paul is addressing a
condition in progress. The passive voice means that
they are under the influence of false teachers; it is
happening to them even though they are allowing it.
They were being removed by persuasion, not force.
The words, "so soon," introduce one of Paul's reasons
for marvel. It is like Paul is saying, "1 would have
thought you would have stayed with your beliefs a little
longer!" This also shows how quickly Satan attacks the
young Christian.

" Liddell and Scott, A LEXICON, (Ginn Brothers,
Boston, 1871), p. 172



2. "From him that called you" "From him" is
referring to God. See verse 15 where Paul attributes the
call of believers to salvation to Him. The word "called"
is an aor. act. ptc. The aorist tense reminds them of the
event in the past where this call took place. "From him"
sets forth the truth that they were not just exchanging
one optional idea for another. To depart from the
teaching of pure grace for salvation is a departure from
God.

“This departure was not simply from a system of
theology but from God Himself, the One who had
called them by the grace of Christ... In exchange they
were embracing a different gospel, one that was
false.”—[CAMPBELL, p. 590].

3. "Into the grace of Christ" 2 Cor. 8:9 defines grace:
"For ye know the grace of our Lord Jesus Christ, that,
though he was rich, yet for your sakes he became poor,
that ye through his poverty might be rich." Someone
has coined the acrostic of grace: God's Riches At
Christ's Expense. The Galatians had been called and
had responded to the gospel of the Grace of God. There
was an attempt on the part of some false teachers to
change their minds about the nature of grace. Can
grace and law be mixed as a means of salvation? This
will be the theme in this Epistle.

4. "Unto another gospel” The gospel is defined in
Scripture. The definition is found in 1 Cor. 15:1-4. It is
the death, burial, and resurrection of Christ. The word
"another" is heteros in the Greek. This word is a very
important word in this text. Because of that, | quote
Vine's explanation of this word: "The words heteros
and allos are synonyms = 'other," 'another." Synonyms
are words with similar, but not necessarily the same,
meaning. Hence synonymous words are sometimes
interchangeable, sometimes not. Heteros and allos are
interchanged in 1 Cor. 1;16 and 6:1; 12:8-10; 14:17,19,
e.g., where both are used of believers, members of the
same church. But they are not interchangeable in 1 Cor.
15:39-41, where heteros is used to distinguish the
heavenly glory from the earthly, for these differ in
genus, and allos to distinguish the flesh of men, birds,
and fishes, which, however, is in each case flesh,
differing not in genus but in species. Allos is used
again to distinguish between the glories of the heavenly
bodies, for these also differ not in kind but in degree
only. [W. E. VINE]

Guided by Paul's usage elsewhere the words may be
paraphrased, 'Unto a gospel which differs so radically
from that which | preached unto you that it is not
another gospel, for it is not a gospel at all.' This was the
explanation of the Judaizers, theirs was a gospel with a
difference; and this the reply of the Apostle, so great is
the difference that what they preach is not a gospel at
all. He cannot allow them even the name. He preached
salvation by grace through faith, they preached
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salvation by law through works; the two, he asserts, are
incompatible, and must be antagonistic to the end, cp.
Rom. 11:6. Thus, at the outset, he closes the door
against compromise, and throughout the epistle this
severity of tone is maintained. This new teaching is
"bondage," 2:4, and "entanglement,” 5:1, and could not
result in "justification,” 2:16, or "freedom,"” 5:1; it
made Christ to be of no profit, 5:2, and the death of
Christ, which is the essence of the Gospel, a mere
embellishment, a superfluous thing of no account, 2:21;
so far as bringing blessing to men, it put them "under a
curse," 3:10, and all who accepted it fell away instantly
from grace, 5:4."

A SUMMARY OF THE DOCTRINE OF FALSE
TEACHERS

1) Paul warned Corinth about false teachers; 2 Cor.
11:3-4.

2) He warned the church at Ephesus about false
teachers; Acts 20:28-30.

3) Satan's primary target for false teachers is the
doctrine of salvation; 2 Pet. 2:1-2.

4) False prophets are more interested in popularity
than in truth; Gal. 6:12.

5) They seek to get a following; Acts 20:30.

6) They are in their work for money; 2 Pet. 2:3.14.

7) They have no true spiritual life and therefore they
are sinful in their private lives; 2 Pet. 2:14.

Galatians 1:7

"Which is not another; but there be some that
trouble you, and would pervert the gospel of
Christ."

I. "Which is not another" The word "another" is
allos, which refers to something of the exact same
kind. The word "which" refers to the gospel. So he is
saying this gospel that the Judaizers are preaching is
not the exact same gospel that you have been taught.
Though they may teach that Jesus is the Son of God,
that He is the expected Messiah predicted by the Old
Testament Scriptures, and a great miracle worker, that
He died, was buried, and rose again the third day and
that salvation demanded belief in Him, they also taught
that the Christian should be circumcised and keep the
Law of Moses.

2. "But there be some that trouble you" The verb
"be" is pres. act. ind. and means they were at work in
the Churches of Galatia at the time Paul was writing
this epistle. The word "trouble" is a pres. act. ptc. and
means literally "to shake back and forth." Figuratively,
it refers to deep emotional disturbance and refers to an
unsettled mind. The false teachers were shaking them
up emotionally and psychologically.

3. "And would pervert the gospel of Christ" The
word "pervert" is metastrepho. It means, "to transform
into something of an opposite character, as the sun into
darkness, Acts 2:20."—VINE. These Judaizers were




not merely disturbing the minds of the converts, they
were seeking to remove the foundation on which we
depend for salvation.

Galatians 1:8

"But though we, or an angel from heaven, preach
any other gospel unto you than that which we have
preached unto you, let him be accursed."”

1. "But though we, or an angel from heaven preach"
The word "preach" is an aor. mid subj. The aorist tense
speaks of an event. The subjunctive mood speaks of a
possibility. Paul is speaking hypothetically. The words,
"But though™ means, "But even if," suggesting that the
possibility was very remote.—VINE. The word "We"
means Paul and his company. The phrase "an angel
from heaven™ tells us that Paul was reaching for the
most fanciful possibilities imaginable to make his point
that absolutely no messenger, no matter how seemingly
godly and good, should be believed or followed if his
teaching does not square with God-revealed apostolic
doctrine. The truth outranks anyone's credentials, and
every teacher or preacher must be evaluated on the
basis of what he says, not who he is.

2. "Any other gospel unto you" "Any other" is para
and means, "beside, contrary to." Paul's claim was that
the gospel as he and his colleagues had preached it was
complete, absolute, final.

He is also saying that they had the responsibility of
using the gospel he had preached unto them as a basis
for judging and rejecting any other gospel that
conflicted with the original.

3. "Than that which we have preached unto you" The
phrase, "we have preached," is an aor. mid. ind. The
aorist tense goes back to the original event. They
would well recall the good news of the gospel which
demanded repentance toward God and faith in the Lord
Jesus Christ: They might have well asked Paul after his
proclamation, "Is there anything else? Are you saying
that this is all we have to do to be saved?" Paul told
them it was by faith alone.

4. "Let him be accursed” The word "accursed"
means, “that which is devoted to destruction." Those
accursed go to hell. A false teacher who preaches a
perverted gospel and does not know the way of
salvation will have to exist under the curse of God
forever. Those teachers are to be abandoned along with
their teaching.

Galatians 1:9

"As we said before, so say | now again, If any
[man] preach any other gospel unto you than that
ye have received, let him be accursed."

1. "As we said before, so say | now again" "As we
said before" refers to a former conversation as in 2 Cor.
13:2. The word "now" is arti and implies a lapse of
time between the present and past. Vine says, "Its use
here makes quite clear that Paul refers not to what he
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had just written, v 8, but to earlier warnings given by
himself and his colleagues on former visits."

2. "If any man preach any other gospel unto you"
Here the word "preach”
[M @IV Yol @8N 55K means to bring good
news, to evangelize]; it is a pres. mid. ind. The present
tense refers to an action in progress. The indicative
mood is dealing with reality and not therefore,
hypothetical. The phrase, "Any other gospel," refers to
any so-called gospel that is not exactly the same as the
one originally preached.

3. "Than that ye have received" The phrase, "Ye
received,” is aor. act. ind. The aorist tense reminds
them of the time when they had received the Gospel
preached by Paul and had been saved by it. After they
had received it, they could define it, declare it, and
testify to its power to save.

4. "Let him be accursed" The phrase, "let him be" is
a pres. act. imper. and the word "accursed" means
"dedicated to destruction." The Apostle John wrote,
"For many deceivers are entered into the world, who
confess not that Jesus Christ is come in the flesh. This
is a deceiver and an Antichrist ...If there come any unto
you, and bring not this doctrine, receive him not into
your house, neither bid him God speed; For he that
biddeth him God speed is partaker of his evil deeds." 2
John 7, 10-11. Christians are to have nothing to do with
false teachers, no matter what their credentials. It is
both naive and unscriptural to believe, for instance, that
staying in a religious school or church that denies the
Bible and distorts the gospel gives a believer the
opportunity to be a positive influence for the Lord.
Even a leader like Timothy, well trained in divine truth,
was warned to stay away from error and to concentrate
on the pure truth of God (1 Tim. 4:6-7,13; 2 Tim. 2:15-
17). To subject oneself to false teaching, no matter how
orthodox one's own convictions may be, is to disobey
God and to compromise and weaken one's testimony
and to tolerate distortion of the grace of God in Christ.

"For do | now persuade men, or God? or do |
seek to please men? for if | yet pleased men, |
should not be the servant of Christ."

1. "For do | now persuade men, or God?" The word
"persuade” is a pres. act. ind. and means, "To win over,
to conciliate and render friendly to one's self." Paul in
the use of this word evidently refers to a charge that on
previous occasions or in other utterances, he had
shaped his words so as to win the favor of men. By the
use of the word "for," he introduces an explanatory
justification of his stem language in verses 8-9.

2."Or do | seek to please men?" These words repeat
a little more distinctly the thought of the preceding
clause.



3. "For if | yet pleased men, | should not be the
servant of Christ" The word "pleased” is an imperf. act.
ind. The imperfect tense is continuous action in the
past. Paul is saying with the use of this verb, "If it has
been my continuous practice in the past to do what |
am accused of." The words "I should not be" is an
imperf. mid. ind. used with the negative. He is saying,
"That practice would have disqualified me as a servant
of Christ." This is an explanation not a translation. The
word "servant” is doulos and refers to a slave. It is a
word used often by Paul when referring to his service
to Christ.

SUMMARY OF THE DOCTRINE OF A GOD-
CALLED MINISTRY

1) God calls preachers; Gal. 1:15; 1 Tim. 1:1.

2) They are spiritual gifts to the Church; Eph. 4:11.

3) The Holy Spirit appoints God-called preachers to
oversee churches; Acts 20:28.

4) Preachers are to be able and ready to teach; 1 Tim
3:2.

5) Preachers are to feed the flock; 1 Per. 5:1-3.

6) Preachers are to rule the church; 1 Tim. 3:5-5.

7) Pastors are to be obeyed by their churches; Heb.
13:17.

8) Pastors are to "reprove, rebuke, with all long
suffering and doctrine"; 2 Tim. 4:2.

Galatians 1 : 11

"But | certify you, brethren, that the gospel which
was preached of me is not after man."

1. "But I certify you, brethren" The word "certify" is
a pres. act. ind. verb from a word that means, "To make
known." It has the effect here of reminding the
Galatians in an emphatic way of something that they
already knew. The word "brethren" is a word of tender
address. Paul is addressing spiritual family members.

2. "That the gospel which was preached of me" "Was
preached" is an aor. pass. ptc. It looks back to the time
when Paul had preached the Gospel to them, and, had
as a result of their believing response to that Gospel,
established the churches in that region.

3. "Is not after man" He uses here a pres. act. ind.
verb. The Gospel then is the Gospel now. It is ever the
same. It is not after man. It did not originate with man.
Man never thought it up. He did not come up with the
idea.

SUMMARY OF THINGS THAT ARE "AFTER
MAN"

1) There is man's prophecy; 2 Pet. 1:20-21.

2) There is man's approval; Matt. 6:5.

3) There is man's praise; Matt. 6:2.

4) There are man's commandments; Matt. 15:9; Col.
2:22; Titus 1:14.

5) There is man's authority; Matt. 21:25.

6) There is man's praise; Matt. 23:7; John 12:43.

7) There is man's traditions; Mark 7:8; Col. 2:8.
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8) There is man's wisdom; 1 Cor.2:5.

These are things that influence men in their
relationships with other men and their conduct in the
world. Paul said the Gospel he preaches did not come
from man.

Galatians 1:12

"For | neither received it of man, neither was I
taught [it], but by the revelation of Jesus Christ."

1. "For | neither received it of man" The word
"received" is an aor. act. ind. from a word that means,
"to receive something as a student from a teacher.”
Kittel® says of this word, "It is important in philosophy,
for most knowledge is handed down orally, and since it
is practical, the teacher is an authoritative leader whose
goal is the formation of character and who will still be
respected even should the students strike out on their
own." So Paul is saying that the Gospel | preach, the
truths | declare, | did not get from man as | once did
from Gamaliel (Acts 22:3).

2. "Neither was | taught it" The word "taught" is an
aor. pass. ind. from didasko. Kittel says of this word:
"Common from Homer, this word denotes teaching and
learning in the wide sense of imparting theoretical and
practical knowledge with the highest possible
development of the pupil as the goal. There is a
religious use, and the term has a strong intellectual and
authoritative bearing." Paul is saying that what | have
communicated to you I did not learn in the ordinary
way that man learns things.

3. "But by the revelation of Jesus Christ" The word
"by" [£2*] means "by means of." The word
"revelation" is the unveiling of hidden facts. God
revealed to Paul the truths he preached. He was not
taught it in the ordinary way. 2 Cor 12:7: "And lest |
should be exalted above measure through the
abundance of the revelations..." This is a direct
communication of the mind of God.

"For ye have heard of my conversation in time
past in the Jews' religion, how that beyond measure
I persecuted the church of God, and wasted it:"

1. "For ye have heard" The verb is aor. act. ind. The
time they heard was obviously when he first preached
the Gospel to them.

2. "Of my conversation in time past" The word
"conversation" means, "manner of life" [life-style]. The
words, "in time past,” refers to Paul's life before
conversion as he brings out in the next statement.

SUMMARY OF THE WORD "CONVERSATION"

(The meaning of the word is "manner of life")

8 Gerhard Kittel, THEOLOGICAL DCTIONARY OF
THE NEW TESTAMENT, Wm. B. Eerdmans Pub.
Co., Grand Rapids, 1964). Hereafter referred to as
[KITTEL].



1) It is used in connection with the "old man," Eph.
4:22.

2) The Bible speaks of the filthy conversation of the
wicked; 2 Pet. 2:7.

3) Timothy was to be an example in his conver-
sation; 1 Tim.4:12.

4) The Hebrew Christians were exhorted to consider
the conversation of their pastors; Heb. 13:7.

5) James says that the wise demonstrate their good
works through their conversation; James 3:13.

6) The conversation of the believer is to be holy;
Pet. 1:15; 2 Pet. 3:11.

7) The conversation can be vain; 1 Pet. 1:18.

8) The Christian's conversation should be honest;
Pet.2:12.

9) Saved wives can win their lost husbands through
their conversation; 1 Pet. 3:1, 2.

10) The Christian's conversation should be such that
if he is criticized, it would be a lie; | Pet. 3:15-16.

11) The Christian should be vexed with the filthy
conversation of the wicked; 2 Pet. 2:7.

3. "In the Jews' religion" This refers to the
government, laws, institutions, and religion of the
Jews. Vine says, "Thus it refers not to religious beliefs
but to religious practices, and to these not as they were
instituted by God, but as the Pharisees and their scribes
had developed and enlarged them by their traditions."
see Matt. 23.

4. "How that beyond measure" The words, "beyond
measure,”" mean, "excessively." Paul was not a mild
opponent of Christianity. He was violent in his
opposition of the early church.

5. "l persecuted the church of God and wasted it"
The word "persecuted” is an imperf. act. ind. from a
word that means, "to impel, follow zealously." It also
has the meaning of "to accuse" in it. It was a word used
of religious persecution. The imperfect tense means
that he continually did this. The words "the church of
God" mean His church, i.e. the one belonging to Him.
It is not a church named The Church of God, but a
church which is the church of God. The word "wasted"
is an imperf. act. ind. from a word that means, "to
ravage, destroy, waste." The way the Book of Acts puts
it, "And Saul was consenting unto his death. And at
that time there was a great persecution against the
church which was at Jerusalem; and they were all
scattered abroad throughout the regions of Judea and
Samaria, except the apostles." Acts 8:1.

Galatians 1:14

"And profited in the Jews' religion above many
my equals in mine own nation, being more
exceedingly zealous of the traditions of my fathers."

1. "And profited in the Jews' religion" The word
"profited" is an imperf. act. ind. The imperfect tense is
continuous action in the past. It means, "1 was

=

=
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advancing." For Paul to refer to Judaism as "the Jews
religion" gives us a very strong message as to the
bridge burning that he did when he became a Christian.
He was a Jew but he no longer considered it his. There
are some who teach that a Jew can be saved and
continue in his Jewish religion. They say this is where
a Jew belongs even though he has accepted the
Messiah. This is not true. The Jew is to be a member of
a New Testament Church in this age as his place of
service. "Unto Him be glory in the Church by Christ
Jesus throughout all ages world without end" Eph.
3:21.

2. "Above many my equals in mine own nation"
Vine comments, "He had attained to a good standing
among his fellow-students in the Rabbinical schools."”
See Acts 22:3. Paul was a brilliant young man and was
exceedingly zealous in the promotion of his view of
religion. See also Phil. 3:4-6.

3. "Being more exceedingly zealous of the traditions
of my fathers" The word "being" means, "to be from
the beginning." The words, "exceedingly zealous"
shows the degree of involvement Paul had in his
religion. He calls it the "Jews’ religion" in verse 13.
This he considered false at the time he was writing this
letter to the Galatian churches. He also uses the
comparative term "more." In comparison to others, he
was a front runner. He wins the contest. And this
contest involved a commitment to the "TRADITIONS"
of the fathers.

A SUMMARY OF THE DOCTRINE OF
TRADITION

1) Definition: The Greek word is paradosis and
means, "what is transmitted." In the Scriptures, it is the
opinions and interpretations of the elders that has been
reduced to writing and passed down to be practiced by
the Jews.

2) The Jews in Jesus' day did not eat with unwashed
hands. Jesus said this was a tradition of the elders;
Mark 7:3.

3) Worship is vain [of no value] if it is done on the
basis of the tradition of men; Mark 7:7.

4) The Scribes and Pharisees set aside the
commandments of God in favor of the traditions of
men; Mark 7:8-9.

5) Paul admitted being "exceedingly zealous of the
traditions of my fathers." Gal. 1:14.

6) The Jews were wrong on the subject of
redemption because of wrong tradition received from
their fathers; 1 Pet. 1:18.

7) There is a danger of Christians being led astray by
the traditions of men; Col. 2:8.

8) There are good traditions that should be obeyed; 2
Thess. 2:15.




9) The right traditions can be a good standard for
separation from those who do not walk accordingly; 2
Thess. 3:6.

Galatians 1:15

"But when it pleased God, who separated me
from my mother's womb, and called me by his
grace,"

1. "But when it pleased God" The word "pleased" is
an aor. act. ind. God creates, calls and makes choices
that please Him. He is Sovereign. Paul is saying that
what | am about to present to you happened because it
pleased God.

2. "Who separated me from my mother's womb" The
word "separated" is an aor. act. ptc. meaning, "to set
off by boundary." It has also been translated “select."
We have in this the foreknowledge of God. This
reminds us of Jeremiah's call. God says in Jeremiah
1:5: "Before | formed thee in the belly | knew thee; and
before thou camest forth out of the womb | sanctified
thee, and | ordained thee a prophet unto the nations."
This is a truth about God that stands whether we
understand it or not. God is God and we do not have to
reconcile Him or what He knows with our finite
understanding.

3. "And called me by his grace" The word "called" is
an aor. act. ptc. The aorist tense takes us back to the
road to Damascus. The active voice shows that God did
it. He is the caller. The words "by His grace" is the
means by which the call was made. The call was a
"grace" [hTsO X €0O”, gift] not a "merit" call. | have
heard people say, "That man should be in the ministry.
He is a brilliant man and a good and godly person. He
would make a good preacher.” That is not the way God
does it. A good commentary on this is 1 Cor. 1:26-29.

Galatians 1:16

"To reveal his Son in me, that | might preach him
among the heathen; immediately | conferred not
with flesh and blood:"

1. "To reveal his Son in me" This states the purpose
for which Paul was called. The verb is an aor. act.
infin. and means, "to unveil, to uncover, to bring to
light." The words "in me" refers to his inward
experience of grace. The words "His Son" refers to the
Lord Jesus living again in the life of Paul. He brings
this out clearly in Gal. 2:20: "1 am crucified with
Christ: nevertheless | live; yet not I, but Christ liveth in
me..." That God wants this to be true in the life of
every believer is set forth in Eph 3:16-17: "That he
would grant you according to the riches of his glory, to
be strengthened with might by his Spirit in the inner
man; That Christ may dwell in your hearts by faith..."
The Ephesians were already Christians and indwelt by
the Holy Spirit. This verse also reveals that they had
the capacity to allow their lives on this earth to be the
scene of the manifestation of Christ.
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2. "That | might preach him among the heathen" The
revelation of Christ to the heart and in the life of Paul
preceded the preaching of the Gospel. The thing that
makes preaching effective is that it is being lived out in
the life of the preacher. The words "might preach" is a
pres. mid. subj. The subjunctive mood is potential. This
simply teaches that Paul must choose to cooperate. The
present tense means that it is to be his continual
practice. The pronoun "Him" tells us that Christ was to
be the subject of Paul's preaching. The word "heathen"
[M Cmm, +>m, nations] tells us to whom he was to
preach. Jews considered all others than themselves to
be "heathen."

3. "Immediately | conferred not with flesh and
blood" The word "immediately” means that this was
not something that needed thought. It is inconceivable
to think that we need to confer with man about a divine
call. The words "1 conferred not" is an aor. mid. ind.
and means, "to be in conference with or to consult.”
The words "flesh and blood" is a reference to anyone
born of man. "Flesh and blood" are not to enter the
picture when God is calling.

"Neither went | up to Jerusalem to them which
were apostles before me; but | went into Arabia,
and returned again unto Damascus."

1. "Neither went | up to Jerusalem" The verb is aor.
act. ind. Paul continues his statement of verse 16. Not
only did he not confer with flesh and blood, he did not
go to headquarters.

2. "To them which were apostles before me" The
original Apostles are here spoken of. The apostles did
not see themselves as authoritarian. Some would want
to make them the final